NAVS Discipleship materials

The Holy Spirit – Prophecy, Tongues and Order
Aim: To help students to get to grips with 1 Corinthians 14 and the whole issue of the gifts of tongues and prophecy. To think about how these gifts apply to us today and how what their role should be in our churches.

Introduction – Again we come to some difficult chapters, not least because we come with pre-conceived ideas about what we think about these issues. We need to come with open minds to see how what we think about these things measures up against what scripture actually says. We are going to look at the whole of Corinthians 14 hopefully addressing the following questions:

1. What exactly are the gifts of prophecy, tongues and the interpretation of tongues?

2. What perspective is Paul exhorting the Corinthians and therefore us to have on these gifts?

3. What are the implications of 1 Corinthians 14 for the use of these gifts within the church?

What essentially are the gifts of tongues and the interpretation of tongues? Is speaking in tongues self-controlled speech or ecstatic speech? How does the interpreted gift of tongues differ from the gift of prophecy? (1 Corinthians 12:10, 29, 30) 

· The Greek word glossa, translated tongue is used not only to mean the physical tongue in a person’s mouth, but also to mean language. Grudem suggests that where tongues are mentioned in the NT it is languages that are in view. Our translations give the impression that tongues are a strange experience, something foreign to ordinary human life. If instead we translated glossa as languages we would not think about it as so strange and we would have a better sense of what it is about. 

· However, we should note Morris and others who says “some commentators think that this is the gift of speaking in other languages which is meant here. This is an attractive solution, but nobody reading 1 Corinthians would think that this is what Paul had in mind” (pg.172). It would indeed seem clear that the ‘gift of tongues’ in the book of Acts is not the same as that in Corinthians, for example the languages in Acts 2 were understood where as the issue in Corinth was precisely the opposite. I do think that the gift of tongues is essentially about languages. We can see this in the way in which the word is used. The word ‘tongue’ is used in three ways in 1 Corinthians 14 –  (i) to refer to the physical tongue in your mouth – e.g., v9; (ii) to refer to another language – which is the case when ‘glossa’ in used in conjunction with a particular Greek, e.g., v5; (iii) to refer to ecstatic utterances (or ‘unknown languages’ as the KJV translates it) – e.g., v2. Perhaps Paul is deliberately using different expressions to make a point related to his argument (similar to the way he uses different words for spiritual gifts in 12:1/14:1 and the rest of chapters 12-14). Maybe it is an indirect way for Paul to criticise the Corinthians use of tongues. But it certainly does show that even in 1 Corinthians 14 the heart of the matter is languages – since he is distinguishing languages from ecstatic utterances. We should however note that there is nothing to say that these languages are necessarily earthly languages because Paul mentions the tongues of both men and of angels in 13:1. Of course it would be impossible to know even if they were angelic tongues. 

· Its worth noting that in the NT the gift of speaking in tongues is only referred to in Acts and in 1 Corinthians, and there are only three occasions recorded in Acts of speaking in tongues (Pentecost, 10:46, 19:6). We have the impression that there is much more about this gift than there actually is and even then the majority is there because of the over-emphasis in Corinth! If they had been emphasising a different gift, we would hardly know anything about the gift of tongues!

· How do we define this gift? Grudem defines tongues as “speaking in tongues is prayer or praise spoken in syllables not understood by the speaker” (pg. 421). John Balchin (Senior pastor at ABC) says that the gift of tongues is essentially a language of prayer and praise (supported by Acts 10:46). Speaking in tongues is speech that is directed towards God that takes the form of praising or praying to Him. Paul in 1 Corinthians 14 seems to base his whole argument on the premise that tongues are not understood either by the speaker or by the hearer unless they are interpreted. It would seem that because the speaking in tongues at Pentecost was in known languages, sometimes speaking in tongues will be understood by some who hear. However Paul seems to assume that ordinarily tongues will not be understood. 

· The NT never gives the impression that when you are speaking in tongues you lose any awareness of the surroundings or any self-control. J.I. Packer says “Christian speaking in tongues is done as objectively as any other speaking, while the person is in full possession of his wits and volition, and in no strange state of mind whatever” (pg. 177). At Pentecost they were able to stop speaking in tongues so that Peter could speak! Paul gives instructions for only three to speak in turn. This clearly suggests that those speaking in tongues were aware of what was going on around them and that they were able to control themselves so as only to speak at the appropriate time. 

· In the church, the gift of tongues is not edifying to the body unless it is interpreted. The gift is not the same as prophecy because speaking in tongues is communication to God rather than prophecy, which is communication from God. Grudem defines the gift of interpretation as “reporting to the church the general meaning of something spoken in tongues” (pg. 423).

· It is also worth noting that some suggest ‘speaking in tongues’ can be learned. Packer says “though sometimes starting spontaneously in a person’s life, with or without attendant emotional excitement, glossolalia is regularly taught (loosen jaw and tongue, speak, nonsense syllables, utter as praise to God the first sounds that come, and so forth) and through such teaching it is in fact learned. It is not something hard to do if someone wants to” (pg. 210). However it is true, as some have suggested, that this may well be very similar to the way some people begin to speak in tongues.

· We can say with some certainty that at least some of what is claimed to be the gift of tongues is counterfeit. Packer goes further talking about the interpretation of tongues and tells the story of a friend of his who stood up and recited Psalm 23 in Ge’ez his native language and at once it was publicly interpreted. Packer says that often “interpretations prove to be as stereotyped, vague and uninformative as they are spontaneous, fluent and confident” (pg. 212). The gift of tongues and of its interpretation must come with severe warnings – for they can be falsified. It is clearly possible for something to resemble the gift of tongues but which in reality is not an authentic gift from God at all. 

How should we define the gift of prophecy? How does it compare to the gift of prophecy in the OT? How was the word prophecy understood at the time of Jesus, and the early church? How do we see the gift of prophecy today and how does it differ from teaching? (1 Corinthians 12:10, 28, 29)

· In the Old Testament the verb to prophecy (naba) means to speak God’s message to the people under the divine influence of the Spirit (1 Kings 22:8, Jer 29:27, Ezekiel 12:2-3, 37:10, Amos 3:8, Jer 20:7, 1 Sam 10:6, 11, 19:20, Nahum 2:13, Isaiah 9:1-6, 11:1-9). It is about much more than the prediction of future events, it is to speak God’s word to the people of the time. In the New Testament the verb to prophecy (propheteuo) is used in connection primarily with telling divine counsels (Matthew 7:22, 26:68, 1 Cor 11:4, 5, 13:9, 14:1, 3-5, 24, 31, 39, Rev 11:3) but also with foretelling of the future (Matthew 15:7, John 11:51, 1 Peter 1:10, Jude 14). 

· Often definitions of prophecy are formulated more in the sense of what it does rather than what it is or in terms of what it isn’t. Aune defines prophecy as “a specific form of divination of intelligible verbal messages believed to originate with God and communicate through inspired human intermediaries.” Stedman defines prophecy as “the explanation of the present in the light of the revelation of God. The closest term we would call it today is ‘expository preaching’, unfolding the mind of God and applying it to the daily struggles of life.” Green defines prophecy as “a word from the Lord through a member of His body, inspired by His Spirit and given to build up the rest of the body” (pg. 74). All of these definitions are trying to get at something that is very hard to define, but they all have some truth in them. I would however like to draw a distinction between preaching and prophecy as clearly they are not the same (though clearly there is some overlap between them). My preferred definition, simply because I find it the most helpful is that of Wayne Grudem who defines prophecy as “the reception and subsequent transmission of spontaneous, divinely originating revelation.” 
· Grudem says “a fresh examination of the NT teaching on this gift will show that it should be defined not as ‘predicting the future’, nor as ‘proclaiming a word from the Lord’, nor as powerful teaching’ but rather as ‘telling something that God has spontaneously brought to mind’ ” (pg.408). He argues that the NT counterparts to OT prophets were the apostles who were never referred to as prophets because the words ‘prophet’ and ‘prophecy’ were used in a much broader sense. Stott says “we should certainly reject any claim that there are prophets today comparable to the biblical prophets. For they were the ‘mouth’ of God, special organs of revelation, whose teaching belongs to the foundation on which the church is built” (pg 104). 
· The soldiers, who mocked Jesus, blindfolded Him and demanded Him to “Prophecy, Who hit you?” (Luke 22:64). They do not mean ‘speak words of absolute divine authority’, but tell us something that has be revealed to you, something that has been made known to you (see also John 4:19). In NT times the term prophet meant one who has supernatural knowledge, or one who predicts the future, without any connotations of divine authority. Grudem concludes that in general the words prophet and prophecy were used “of ordinary Christians who spoke not with absolute divine authority, but simply to report something that God had laid on their hearts or brought to their minds.” (pg.409).
· The prophecy in Joel 2 (quoted by Peter in Acts 2:16-18) suggests that at Pentecost the gift of prophecy would be widely distributed to God’s people, rather than as before when it was restricted to a few people! Grudem says “the gift of prophecy is widely distributed to God’s people, but the authority of prophecy is a lesser authority of God’s very words” (pg. 410). In the NT there are references to prophets in Jerusalem (Acts 11:27), Antioch (Acts 13:1), Tyre (Acts 21:4), Caesarea (Acts 21:8-9), Rome (Romans 12:6), Corinth (1 Cor 14:29), Thessalonica (1 Thess 5:20-21) and the churches to whom John wrote (1 John 4:1-2). It’s likely that there were people with the gift of prophecy in all the congregations in the early church.
· In Acts 21:4, the disciples told Paul not to go on to Jerusalem, this was a prophecy directed at Paul. They had received some revelation about the apostle’s impending sufferings and interpreted them to mean Paul should not go. Yet Paul disobeyed it, he would never have done so if it contained God’s very words and its authority was equal to scripture. In Acts 21:10-11 Agabus prophesies that the Jews at Jerusalem would bind Paul and deliver him into the hands of the gentiles. It was almost correct, but not completely for it was the Romans who bound Paul and the Jews who tried to kill him. Those kinds of inaccuracies in detail would surely bring into question any OT prophet! Agabus merely reported in his own words something that God had brought to mind. Paul would never have had to say ‘do not treat prophesies with contempt’ and ‘test everything’ (1 Thess 5:19-21), if they had thought of prophecy as having the same authority as God’s word. Prophecies contain something that is good and something that is not good and Paul exhorts them to hold on to the former! Finally in 1 Cor 14:29-38 Paul encourages them to weigh up what prophet’s say suggesting that they should sift the good from the bad. 

· Prophecy today should be considered merely human words, not God’s words. We should not refer to prophesy as a word from the Lord. Grudem notes that Agabus does use the words ‘thus says the Holy Spirit’, but says that “the same words were used by Christian writers just after the time of the NT to introduce very general paraphrases or greatly expanded interpretations of what is being reported” (pg. 412). It would be better to say ‘I think that the Lord is putting on my mind that…’ or ‘It seems to me that the Lord is showing us that…’

· If prophecy does not contain God’s very words then in what sense is a prophecy from God? Paul indicates that God could bring something to mind so that the person prophesying would report it in their own words and he calls this a revelation (1 Corinthians 14:30-31). His usage of the word revelation is in a much broader sense than we mean when we talk about God’s revelation in reference to Christ and to scripture. 

· Teaching is different to prophecy because it is simply an explanation or application of scripture or a repetition of apostolic instructions. Prophecies have less authority than teaching for they are subject to the teaching of scripture. It was the teachers not the prophets who gave direction to the early church. Grudem says “If a message is the result of conscious reflection on the text of scripture, containing interpretation of the text and application to life, then it is (in NT terms) a teaching. But if a message is the report of something God brings suddenly to mind, it is a prophecy. And even prepared teachings can be interrupted by unplanned additional material the Bible teacher suddenly feels God bring to his mind – in that case, it is a teaching with an element of prophecy mixed in” (pg. 415). 

1 Corinthians 14

What distinction is Paul drawing between prophecy over tongues? What scale of comparison is Paul using between these gifts? In what sense is prophecy superior to the gift of tongues? (14:1-19)

· In these verses, Paul focuses his discussion on two gifts in particular, suggesting that there was some dispute about them within the Corinthian church. In this chapter Paul draws a distinction between tongues and prophecy and reverses the order of rank that the Corinthian church was clearly giving them on the basis of which best edifies the church. Carson says “Paul’s chief concern is the relative weight given to prophecy and tongues” (pg. 100). Paul is not necessarily saying either that tongues is the least of the gifts or that prophecy is the greatest of the gifts but only that prophecy is the more important in the area of edification of the church. 

What is Paul’s concern in these verses? In what sense do the gifts of tongues and prophecy differ in the area of building up the church? What is the link between intelligibility and edification? What are the conditions for intelligibility? (14:1-12)

· Paul has encouraged the Corinthians to eagerly desire spiritual gifts while maintaining that spiritual gifts are sovereignly distributed. Here Paul encourages them to eagerly desire especially the gift of prophecy (1). Again we must remember that Paul is not saying that it is the best gift to pursue but merely that they are to seek this gift in particular. 

· The person who speaks in a tongue does not in the first instance speak to men but to God (2). No one understands him (14:2). In contrast he who prophesies strengthens, encourages and comforts others (3). The issue Paul is discussing is that of intelligibility among the gifts of speech. Only the gifts that are intelligible result in the immediate edification of the church. The tongues speaker may be edifying himself (4) but in the context of love that is too narrow a view to take. This is not to say that tongues have no value, for Paul says he would love all of them to speak in tongues (5). Paul is speaking of his desire but Paul is not putting forward an ideal any more than he was when he said he would love every believer to have the gift of celibacy (7:7). Paul has at the front of his mind the edification of the church. Carson suggests that “tongues can have the same functional significance as prophecy if there is an interpreter present” (pg. 102). That doesn’t mean though that there is no difference between them!

· In verses 6-12 Paul enlarges upon the idea of intelligibility. Paul is asking how he will benefit them unless he reports to them a revelation, some knowledge, a prophecy, or some teaching (6). He is speaking about the content and the form of the content of what Paul brought to them. Edification demands intelligible content and tongues by themselves cannot provide that. Distinct notes from an instrument in coherent form constitute music (7) and give pleasure just as distinct notes from a military horn lead to obedience (8). Understanding another’s language makes communication possible. Paul applies this saying “since you are eager to have spiritual gifts, try to excel in gifts that build up the church” (12). 
What stipulations does Paul lay down for the tongues speaker? What does it mean to pray or sing with the Spirit? What are the implications of Paul’s gift of tongues and his insistence upon intelligibility? (14:13-19)

· Because of the importance of edifying the church and the need for intelligibility Paul says that the tongues speaker should pray for the gift of interpretation (13). Speaking in tongues is primarily directed to God, it is a form of prayer. It is valid, but it is his spirit that prays while his mind remains unfruitful (14). Paul could be saying that such prayer leaves him without mental or intellectual benefit or he could be saying that since his mind is not engaged it does not produce fruit in the hearers, because intelligibility requires that the mind of the speaker be engaged! In verse 15 Paul means that having prayed for the gift of interpretation, he will continue to speak in tongues (praying with his spirit), but he will also pray with his mind engaged (interpreting that prayer). The same would be true for singing with the Spirit, although as we have seen, that would not in any sense justify entire congregational involvement because not all have that gift and it would still require interpretation. Paul returns to edification in verse 16, saying that the tongues speaker may well be praising God with his Spirit, but others cannot understand and cannot join in and say ‘Amen’. We may well be giving thanks but others are not edified (17). 

· Paul identifies himself with those who speak in tongues saying that he speaks in tongues more than any of them. Notice what he then says “but in the church I would rather speak five intelligible words to instruct others than ten thousand words in a tongue” (19). If this is true then where else does Paul use his gift of tongues than in private? Paul does not rule out praying with the Spirit as a valid form of prayer and praise, but neither will he permit unintelligibility in the church. 
In what sense were the Corinthians being childish? How should we understand the idea of tongues and prophecy being signs to believers and unbelievers? How do we explain the apparent contradiction? What application do these verses have for the use of these gifts in relation to unbelievers? (14:20-25)

· The Corinthians thought of themselves as mature, but in this letter Paul has already told the Corinthians that they were mere infants in Christ. Now Paul rebukes them because the very gift, which they regarded as a special endowment of the Spirit, had become so out of proportion that Paul can accuse them of childishness (20). Some in the church clearly wanted to measure their maturity by the intensity of their spiritual experiences without considering love or the edification of others. 

· Paul in verses 21-25 is tackling the relation of these gifts to unbelievers, another issue that they had not considered.  These verses are difficult because tongues are said to be a sign for unbelievers in verse 22, while in verses 23-25 unbelievers respond negatively to tongues and positively to prophecy which is seemingly contradictory. There have been many interpretations suggested for these verses, I shall opt for that supported by Carson, Bruce and Grudem.

· Carson says “in the context of Isaiah 28:9-13 [which Paul quotes in verses 21], the ‘strange tongues’ of foreigners (i.e. the Assyrian troops) represent God’s visitation in judgement on his people” (pg. 113). God’s people had refused to listen to Him and to return to Him in repentance despite His clear words. Because of their rebellion God was sending the Assyrians against them. They would speak in a language (Assyrian) that they wouldn’t understand, even though within it they would hear a message of judgement. Carson says that the ‘strange tongues’ “do not convey content to the unbelieving Israelites, but they do serve as a sign – a negative sign, a sign of judgement” (pg. 114). So Paul is appealing to an example to make the point that when God speaks through strange tongues and the lips of foreigners to unbelievers, (at least here) it is a sign of judgement upon them. 

· Perhaps some in the church were putting forward their gift of tongues as a sign to unbelievers of the presence of God in their lives. Scripture describes the relationship between unbelievers and strange (foreign and unknown) tongues as a negative sign – a sign of God’s commitment to bring judgement. Paul talks about prophecy in terms of a positive sign. Verse 22 may be commenting upon the situation in Isaiah’s day, taking the distinction between whether it is a positive or negative sign back to the context of Isaiah. Signs in scripture are often simultaneously both positive and negative (e.g. the miraculous signs to Pharaoh and to God’s people!). If we take this interpretation then it is also relatively clear why unbelievers would conclude that the believers were possessed, when they found them all speaking in tongues. 

· If an unbeliever comes into a meeting when everyone is prophesying, instead of speaking in tongues then there is communication, perhaps even directed at them to expose the secrets of their hearts, to convict them of their sin and to bring them to repentance and worship (24-25). The gift of prophecy would then have a more positive effect on unbelievers than the gift of tongues. In terms of evangelism tongues must take a back seat to prophecy. We are again back to the issue of intelligibility, this time in connection to unbelievers. 

How should we understand verses 24 and 31 in terms of whom can prophecy? How does Paul set out his instructions for order within the church? What implications do these verse have for our church services? (14:26-36)

· This section raises the question of who can prophesy? The obvious answer is those who are gifted to do so, for we have already seen that not all are prophets! Verse 24 seems to suggest that everybody in the congregation was prophesying but we should think of it rather as saying that those who were prophesying were doing so simultaneously. Paul may merely mean that when unbelievers walked in all they heard was prophesying. Verse 31 is more difficult, when Paul says, “for you can all prophesy in turn so that everyone may be instructed and encouraged,” Paul may be referring to all without distinction rather than without exception, or he could be referring to all those who are recognised as prophets. Carson suggests it is probably better to read the Greek in the widest possible sense. In that case he says that  “many have suggested we need to distinguish between those whose gift is so developed or so deployed, or whose prophecies when evaluated receive such high assessments, that they achieve the semi-status of prophets” (pg. 418).
· Paul says that all which is done within the church must be done for the edification of the church (26). Some suggest that the hymns Paul refers to are spontaneous compositions rather than existing material, but we can make no firm conclusions based on the information we have. In relation to Tongues, Paul says there must be an interpreter, that only one person must speak at once and that two or at most three should speak. Paul is concerned with order within the church. Paul also gives instructions for prophesying saying that two or three prophets should speak and the others (the congregation) should carefully weigh what is said. 
· Finally Paul places restrictions on women in verses 33b-36. In 1 Corinthians 11:2-16 Paul is prepared for women to pray and to prophecy, but here Paul seems to be suggesting that women should be silent! The debate is complex, some think women should be silent and some think that Paul was referring to some women who were too noisy and outspoken in the services. Carson suggests “Paul has been requiring that the church in Corinth carefully weigh the prophecies presented to it. Women of course may participate in such prophesyings: that was established in chapter 11. Paul’s point here, however, is that they may not participate in the oral weighing of such prophecies” (pg. 129). The law Paul refers is probably the creation order in Genesis 2:20-24, which sets out the different roles that men and women have to play. Submission in Corinth would be hard to maintain if women were being involved in the weighing up of prophecy. Carson suggests that the careful weighing up of prophecy falls into the category of having teaching authority over men. Bruce Winter also takes this view saying “wives, in this public gathering, are not to engage in the public weighing of prophecy which involved the interrogation of its content” (NBC, pg. 1182). 
How does Paul conclude these chapters? What is Paul warning them of? What should our response be to all that we have looked at in Corinthians 12-14? (14:37-40)

· Paul makes the acceptance of the authority of what he writes (all of his writings) a necessary criterion of the validity of all claims to spiritual giftedness (37). Paul’s writings come with the authority of the Lord Jesus, it is the Lord’s command. To deny what Paul has been writing is to deny the lordship of Christ, which is the central criterion for being spiritual (12:3). Paul places his authority above that of the prophets, giving support to the idea that any prophecy that does not agree with scripture must be rejected. When we pursue our own definitions of what it means to be spiritual we are in danger of being ignored by God (38). Genuine spirituality is evidenced when we submit to the authority of scripture. 

· In verses 39-40 Paul wraps up his argument saying that prophecy is heartily encouraged and tongues are certainly not to be forbidden. Carson gives an example of the perspective we should have regarding the speaking of tongues within our churches (pg. 134). In the example a charismatic man asked a pastor ‘what would you do if someone began speaking in tongues in your church?’ The pastor replied ‘I’d allow the tongues speaker to finish, and if there were an interpretation immediately forthcoming, I’d have no objection.’ The pastor then asked in return ‘ what would you do if there were no public speaking in tongues in your church for six months?’ The charismatic man replied ‘I’d be devastated’. The pastor said ‘there is a difference between us, you think tongues is indispensable. I see it as dispensable, but not forbidden.’ Surely that was also Paul’s distinction, for he wants meetings to be conducted in a fitting and orderly way (40). 

“Paul’s chief aim in these verses is not to lay out an exhaustive list of necessary ingredients to corporate worship, 

but to insist that the unleashed power of the Holy Spirit characteristic of this new age must be exercised 

in a framework of order, intelligibility, appropriateness, seemliness, dignity and peace. 

For that is the nature of the God whom we worship.” (Carson, pg. 136)
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The Holy Spirit – Prophecy, Tongues and Order
1 Corinthians 14

“1Follow the way of love and eagerly desire spiritual gifts, especially the gift of prophecy. 2For anyone who speaks in a tongue does not speak to men but to God. Indeed, no one understands him; he utters mysteries with his spirit. 3But everyone who prophesies speaks to men for their strengthening, encouragement and comfort. 4He who speaks in a tongue edifies himself, but he who prophesies edifies the church. 5I would like every one of you to speak in tongues, but I would rather have you prophesy. He who prophesies is greater than one who speaks in tongues, unless he interprets, so that the church may be edified. 

6Now, brothers, if I come to you and speak in tongues, what good will I be to you, unless I bring you some revelation or knowledge or prophecy or word of instruction? 7Even in the case of lifeless things that make sounds, such as the flute or harp, how will anyone know what tune is being played unless there is a distinction in the notes? 8Again, if the trumpet does not sound a clear call, who will get ready for battle? 9So it is with you. Unless you speak intelligible words with your tongue, how will anyone know what you are saying? You will just be speaking into the air. 10Undoubtedly there are all sorts of languages in the world, yet none of them is without meaning. 11If then I do not grasp the meaning of what someone is saying, I am a foreigner to the speaker, and he is a foreigner to me. 12So it is with you. Since you are eager to have spiritual gifts, try to excel in gifts that build up the church. 

13For this reason anyone who speaks in a tongue should pray that he may interpret what he says. 14For if I pray in a tongue, my spirit prays, but my mind is unfruitful. 15So what shall I do? I will pray with my spirit, but I will also pray with my mind; I will sing with my spirit, but I will also sing with my mind. 16If you are praising God with your spirit, how can one who finds himself among those who do not understand say "Amen" to your thanksgiving, since he does not know what you are saying? 17You may be giving thanks well enough, but the other man is not edified. 18I thank God that I speak in tongues more than all of you. 19But in the church I would rather speak five intelligible words to instruct others than ten thousand words in a tongue. 

20Brothers, stop thinking like children. In regard to evil be infants, but in your thinking be adults. 21In the Law it is written: "Through men of strange tongues and through the lips of foreigners I will speak to this people, but even then they will not listen to me," says the Lord. 

22Tongues, then, are a sign, not for believers but for unbelievers; prophecy, however, is for believers, not for unbelievers. 23So if the whole church comes together and everyone speaks in tongues, and some who do not understand or some unbelievers come in, will they not say that you are out of your mind? 24But if an unbeliever or someone who does not understand comes in while everybody is prophesying, he will be convinced by all that he is a sinner and will be judged by all, 25and the secrets of his heart will be laid bare. So he will fall down and worship God, exclaiming, "God is really among you!" 

26What then shall we say, brothers? When you come together, everyone has a hymn, or a word of instruction, a revelation, a tongue or an interpretation. All of these must be done for the strengthening of the church. 27If anyone speaks in a tongue, two--or at the most three--should speak, one at a time, and someone must interpret. 28If there is no interpreter, the speaker should keep quiet in the church and speak to himself and God. 29Two or three prophets should speak, and the others should weigh carefully what is said. 30And if a revelation comes to someone who is sitting down, the first speaker should stop. 31For you can all prophesy in turn so that everyone may be instructed and encouraged. 32The spirits of prophets are subject to the control of prophets. 33For God is not a God of disorder but of peace. As in all the congregations of the saints, 34women should remain silent in the churches. They are not allowed to speak, but must be in submission, as the Law says. 35If they want to inquire about something, they should ask their own husbands at home; for it is disgraceful for a woman to speak in the church. 36Did the word of God originate with you? Or are you the only people it has reached? 

37If anybody thinks he is a prophet or spiritually gifted, let him acknowledge that what I am writing to you is the Lord's command. 38If he ignores this, he himself will be ignored. 39Therefore, my brothers, be eager to prophesy, and do not forbid speaking in tongues. 40But everything should be done in a fitting and orderly way.”
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The Holy Spirit – Prophecy, Tongues and Order
Some New Testament references to prophecy

Luke 22:64 “The men who were guarding Jesus began mocking and beating him. They blindfolded him and demanded, ‘Prophesy! Who hit you?’ ”

John 4:19 “Sir, the woman said, I can see that you are a prophet. Our fathers worshiped on this mountain, but you Jews claim that the place where we must worship is in Jerusalem.”

Acts 2:16-18 “this is what was spoken by the prophet Joel: ‘In the last days, God says, I will pour out my Spirit on all people. Your sons and daughters will prophesy, your young men will see visions, your old men will dream dreams. Even on my servants, both men and women, I will pour out my Spirit in those days, and they will prophesy’.”
Acts 11:27 “During this time some prophets came down from Jerusalem to Antioch. One of them, named Agabus, stood up and through the Spirit predicted that a severe famine would spread over the entire Roman world. (This happened during the reign of Claudius.)”

Acts 13:1 “In the church at Antioch there were prophets and teachers: Barnabas, Simeon called Niger, Lucius of Cyrene, Manaen (who had been brought up with Herod the tetrarch) and Saul.”

Acts 21:4 “Finding the disciples there, we stayed with them seven days. Through the Spirit they urged Paul not to go on to Jerusalem.”

Acts 21:8-9 “Leaving the next day, we reached Caesarea and stayed at the house of Philip the evangelist, one of the Seven. He had four unmarried daughters who prophesied.”

Acts 21:10-11 “After we had been there a number of days, a prophet named Agabus came down from Judea. Coming over to us, he took Paul's belt, tied his own hands and feet with it and said, The Holy Spirit says, ‘In this way the Jews of Jerusalem will bind the owner of this belt and will hand him over to the Gentiles’.”
Romans 12:6 “We have different gifts, according to the grace given us. If a man's gift is prophesying, let him use it in proportion to his faith.”
1 Cor 14:29 “Two or three prophets should speak, and the others should weigh carefully what is said.”
1 Thess 5:20-21 “Do not put out the Spirit's fire; do not treat prophecies with contempt. Test everything. Hold on to the good.”
1 John 4:1-2 “Dear friends, do not believe every spirit, but test the spirits to see whether they are from God, because many false prophets have gone out into the world. This is how you can recognize the Spirit of God: Every spirit that acknowledges that Jesus Christ has come in the flesh is from God.”
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